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FOOD FOR THE HUNGRY 


By the grace of God, and the generosity of our 
many supporters, the food relief shipment for 
our school children in Haiti actually reached its 
destination this year in time for the opening of 
classes — unfortunately, a first! We seem, finally, 
to have hit upon a “winning combination” for get- 
ting the shipments to Haiti and — far more dif- 
ficult, customs clearance — in a timely fashion. 
The food itself is donated, absolutely without 
cost, by a loving Protestant organization in Wis- 
consin, Feed My Starving Children. But it’s up 
to us to get it moved from their shipping centers 
(with gratitude, at least for the present now in 
Ft. Lauderdale, a Auge savings) to our kitchens in 
LaPlaine and Cyvadier. 


This involves transport from our partners, Help for 
Haiti, in Port-au-Prince, to the depots at St. Nico- 
las in LaPlaine and (pictured above as loading) St. 
Augustine’s at Cyvadier — a 3-4 hour one-way 
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THE VENERABLE ABBESS WERBURGA 
WHOSE MEMORY THE HOLY CHURCH COMMEMORATES ON THE 3®° OF FEBRUARY 


Patroness of Chester in England, St. Weburga 
[Werburgh, Werburh and Werburh are variant 
spellings] was born at Stone in Staffordshire, the 
daughter of Wulfhere, king of Mercia, and of St. 
Ermin(g)ilde, herself later an abbess [commemo- 
rated 13 March], from whose lips she received the 
first lessons of Christian truth which afterwards 
produced such beautiful fruit in her life. 

One of four children all trained under the 
same godly discipline, she is said to have exceeded 
them all in virtue and discretion. Her mind open 
to receive good impressions, she listened with ear- 
nest attention to every word of instruction and 
advice. Thus she “daily grew in grace, and in the 
knowledge of our Lord and Savior Jesus Christ.” 
Her mind continually expanded under the influ- 
ence of holy thoughts and pure desires. At an age 
when most young girls of her exalted position 
would have been found joining in the giddy whirl 
of pleasure, she found her true joy in contempla- 
tion of heavenly things, and most holy bliss, aris- 
ing from a pure conscience chastened by fasting 
and sanctified by prayer. She assisted her mother 
daily in the performance of all of the offices of the 
Church, and spent much time on her knees in the 
exercise of private devotions. 

Having early resolved to devote herself to a life 
of virginal purity, she sought every opportunity to 
prepare her mind for that holy state. But she was 
not to overcome the world without a struggle; 
Her 
beauty attracted a crowd of admirers who eagerly 


temptations began to gather around her. 


sought her hand in marriage. Foremost amongst 
them was a prince of the West Saxons who offered 
her rich gifts and made flattering proposals. She 
refused his gifts, and to his proposals answered 
that she had resolved to become the bride of 
Christ, and wished no earthly spouse. 

Another much more violent temptation soon 
presented itself. A powerful knight of her father’s 
court, Werbode, backed by her father’s influence, 
entreated her to become his wife; but to his en- 
treaties she turned a deaf ear. Imagining that her 
refusal was influenced by her two brothers, then 


under the instruction of St. Chad [commemo- 
rated 2 March], and resolving by whatever means, 
fair or foul, to accomplish his desires, Werbode 
sought an opportunity to murder the brothers and 
thus remove them from his path. He was to a 
certain extent aided in the accomplishment of this 
diabolical design by St. Wergurga’s father, whom 
he had incensed against his sons, accusing them of 
treason. Soon after their murder, Werbode died a 
miserable death. 

‘The king, stung by remorse, saw reflected as in 
a mirror all the deeds of his past life. He remem- 
bered how he had promised to extirpate idolatry 
from his dominions, but had failed to fulfill his 
vow. Earnestly, he began to atone for his faults. 
He destroyed the idols and converted their tem- 
ples into churches. He built the great abbey of 
Peterborough, founded the priory of Stone, and 
in every way sought to propagate the true Faith 
among his people. 

Seeing this happy change in his disposition, 
St. Werburga revealed to her father the earnest 
desire of her heart, and begged his permission to 
consecrate herself wholly to God. At first he ap- 
peared to be much grieved but, yielding at length 
to her passionate entreaties, he, attended by his 
whole court, conducted her in great state to the 
convent of Ely. 

No place was so fit for her novitiate as Ely, 
where her grandmother Sexburga was a nun, 
which was then ruled by Abbess Etheldreda, her 
great-aunt, already accounted as a saint [com- 
memorated 23 June]. Dressed in purple and silk 
and gold, St. Werburga went with the royal es- 
cort on horseback and in boats to Ely. The royal 
procession was met at the gates by a multitude of 
nuns, singing hymns of praise and thanksgiving 
to God. Several of St. Werburga’s kinsmen were 
present with their attendant lords and warriors, as 
well as men of her father’s kingdom, as if attend- 
ing a great wedding feast. 

When the two processions met, St. Werburga, 
kneeling at the feet of the venerable abbess, begged 
St. Etheldreda 


to be received as a postulant. 


= 


gladly adopted this lamb of Christ into her fold 
and strove to feed her faithfully. Having obtained 
her request, the voice of praise again ascended to 
the heavens, the virgins chanting the 7e Deum as 
they returned to the convent. Then followed the 
usual trials. Werburga was first stripped of her 
costly apparel, her rich coronet exchanged for a 
poor veil, purple and silks and gold replaced by a 
rough coarse habit, and she resigned herself into 
the hands of her superior, henceforward to live 
only for Christ. 

With great fervor the virgin now devoted her- 
self only to God. Weaned from earthly things, 
her affections were fixed more firmly upon those 
things which are above. By prayer and fasting, by 
self-sacrifice and mortification, by obedience and 
penance, she sought to sanctify her soul and body 
that she might present them, a holy and accept- 
able sacrifice, unto God. 

Upon the death of Sexburga, St. Ermen(g)ilda 
became the third abbess of Ely, and appointed her 
daughter St. Werburga to succeed her as abbess of 
Minster-in-Thanet. When St. Ermen(g)ilda died, 
St. Werburga succeeded her as fourth abbess of 
Ely. 

After many years she was chosen, at the re- 
quest of her uncle King Ethelred, to superintend 
all the religious houses for women in his kingdom. 
When she entered upon this larger sphere of duty, 
she labored with earnest diligence to make all the 
houses under her care models of exact monastic 
discipline. By the generosity of her uncle she 
was able to found new convents at Trentham in 
Gloustersershire, Hanbury in Staffordshire, and 
Weedon in Northamptonshire. These remained 
for several centuries as evidence of her godly zeal. 
The king also, at her request, founded the colle- 
giate church of St. John the Baptist in the suburbs 
of West Chester, and gave to St. Egwin [commem- 
orated 30 December] the ground for the great ab- 
bey of Evesham. 

What is perhaps the best-known miracle of 
her godly life occurred at the convent at Weedon. 
The lands around the monastery were infested by 
wild geese which devoured the crops and caused 
much damage. One day, when they were commit- 
ting their usual depredations, St. Werburga drove 


them into a stable and left them shut up through- 
out the night. In the morning, when the door 
was opened, they came running to her as if ask- 
ing permission to go away. She allowed them to 
depart in safety, but charged them never again to 
come marauding around Weedon. ‘They flew off, 
but when they had gone but a short way returned 
and kept clamoring and fluttering about, until 
they made her understand that one of their num- 
ber had been nefariously detained. She found that 
one of her vassals had stolen and eaten the missing 
goose. Nevertheless, she restored it to life and full 
plumage to its companions, and the entire flock 
took its departure. No wild goose has ever since 
dared molest the agriculturists of Weedon. 

By both precept and example, St. Werburga 
sought to develop the religious life of those com- 
mitted to her charge, and many through her influ- 
ence were won from a life of dissipation and vice 
to a life of holiness and love. In answer to her 
prayers, God crowned her with many spiritual and 
celestial blessings. The old chroniclers say that 
she became the most perfect pattern of meekness, 
humility, patience and purity. Her fastings and 
mottifications were all but unbelievable. She nev- 
er took more than one meal during the day, and 
that only of the most coarse food, seeking thereby 
to imitate the fathers of the desert who shed such 
radiance over the Eastern and African Church. In 
addition to the usual monastic offices, she had the 
habit of reciting, on her knees, the entire Psalter 
each day. She often remained in church all night, 
bathed in tears and prostrate in prayer. 

In the exercise of these holy devotions she 
lived to a ripe old age. Receiving at last some 
premonitions of her approaching departure, she 
made a farewell visit to all the houses under her 
care, exhorting the dwellers therein to prepare for 
the coming of the heavenly Bridegroom. ‘Then 
retiring to the convent at Trentham, she quietly 
awaited her departure. The messenger soon came 
and found the bride ready, and thus with quiet 
faith and perfect trust she went to the home of her 
Spouse on the 3" of February, 699. 

In accordance with her own directions, her 
relics were conveyed to the monastery at Han- 
bury. Interred with great honor, they remained 
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there until the year 1708. Found incorrupt, they 
were uncovered in the presence of King Ceol- 
red and many bishops, and translated to a costly 
shrine, where they remained until 875 when, for 
fear of the Danes who were invading the country, 
the shrine was carried to Chester. Her relics, how- 
ever, fell into dust soon after their translation. In 
course of time, a stately church was erected over 
the relics, which became a cathedral and exists to 
this day. 


During the reign of Henry VIII the shrine 
was desecrated, and the holy relics of St. Wer- 
burga were scattered abroad. What remained of 
the costly shrine was afterwards converted into 
an episcopal throne and may still be seen, carved 
with the curious images of the kings of Mercia, 
ancestors of St. Werburga, who flourished many 
centuries ago. To this day, it is used as the throne 


of the bishops of Chester. 


Compiled from Baring-Gould, Lives of the Saints, vol. 2, Edinburgh: John Grant, 1914, and various other sources. 


COMMEMORATION OF OUR VENERABLE MOTHER WERBURGA 
AFTERFEAST OF THE MEETING OF OUR LORD INTO THE TEMPLE 


N.B.: Should the superior or rector so desire, the celebration of the memory of the venerable Werburga may be 
transferred to the 4” of February, so as not to displace the commemoration of the righteous Symeon the God- 
receiver & Anna the Prophetess. The hymns “of the feast” are to be found in the Menaion under 2 February. 


AT VESPERS 
On “Lord, I have cried...”, 6 stichera: 3 stichera of 
the feast, and 3 stichera of the venerable one, in Tone 
I: Spec. Mel: “Joy of the ranks of heaven...” — 

Wealth, rank and power had no hold upon thy 
soul, nor wast thou beguiled by the vanities of life, 
O venerable mother Werburga; wherefore, putting 
away all thought of marriage, thou didst hasten to 
betroth thyself to Christ, Who brought thee into 
His bridal-chamber on high, where the sound is 
unceasing of those who keep festival. 

Embracing chaste virginity, O saint, on golden 
pinions thou hast flown like a bird to the Tree of Life 
in the garden of Christ where, making thine abode 
with all the saints, thou dost forever chant with them 
in sweet melody to the God of all, Who freeth us 
from the fowlers’ nets of demonic illusions. 

Royal lineage and regal pomp didst thou treat 
as iron fetters, O blessed Werburga and, casting 
them off, thou didst flee to Ely where, clothed in the 
angelic habit, thou didst apply thyself to prayer and 
manual labors, mindful that the Savior hath said 


that the last shall be first, and the first shall be last. 


Glory..., in the same tone — 
Though thou wast the fruit of many regal lines, 
O Werburga, royal virgin, yet didst thou not boast 


in thy lineage, nor did earthly allurements distract 
thy soul from the contemplation of the Lord of 
lords, Whom from childhood thou didst love 
with all thy heart. Then, mindful of the words of 
David the King, that the daughters of kings forget 
their own people and their fathers’ house, with the 
virgins in the train of the Queen of heaven thou 
didst bring thyself into His holy temple in glad- 
ness and rejoicing, arrayed in all the virtues, as in 
gold-fringed garments of varied colors. Wherefore, 
praising thy humility, all Christians commemorate 
thy name forever, O glorious one. 


Now & ever..., of the feast 
Aposticha stichera of the feast; and Glory..., of the 


venerable one, in Tone VI — 

Like a seed planted in the soil of piety, O pure 
and holy virgin Werburga, thou wast cultivated by 
Erminilda, thy saintly mother, who watered thee 
with her wise admonitions, lovingly tending thee 
for the heavenly Husbandman; wherefore, growing 
to spiritual maturity, thou didst shun the shade of 
thy many suitors, delighting rather in the supernal 
rays of Christ, the Sun of righteousness, for Whom 
thou hast borne abundant fruit by the grace which 
burgeoned forth in thee, O our venerable mother. 


Now & ever..., of the feast 


a5 — 


Troparion of the venerable one, in Tone IV — 

Thine illustrious life filled the angels with awe 
and put the demons to flight in terror, while it 
adorneth the congregations of the faithful with the 
splendor of grace, O venerable mother Werburga. 
As in thy charity thou didst extend thy love to all thy 
fellow creatures, intercede with God in our behalf, 
that our souls be saved from perdition. 


Glory..., Now & ever...: Troparion of the feast. 


AT MATINS 
At “God is the Lord...”, the troparion of the feast, 
twice; Glory..., that of the venerable one; Now & 
ever..., that of the feast, once 


Afier the kathismata, the sessional hymns of the feast 


Canon of the feast, with 8 troparia, including the 
irmos; and this canon of the venerable one, with 4 
troparia, the acrostic whereof is “O chaste bride of 
Christ, take pity on us’, in Tone VIII — 


Ope I 
Irmos: The staff of Moses, once working a wonder, 
striking the sea in the form of the Cross and divid- 
ing it, drowned the mounted tyrant Pharaoh, and 
saved Israel who fled on foot, chanting a hymn 
unto God. 

Of the holy King Ethelbert and four royal 
lineages wast thou sprung, O venerable mother 
Werburga; yet thou wast more revered throughout 
the English realms for thy great chastity of mind 
and wondrous purity. 

Crowns and jewels held no allure for thee, 
O holy Werburga, for thy holy mother, Queen 
Erminilda, led thee in the ways of righteousness, 
rendering the palace wherein thou wast reared a 
house of prayer. 

Having been nurtured in piety by the holy 
Chad, thy brethren, Wulfhad and Ruffin, did not 
oppose their murderers but, imitating their Savior, 
laid down their lives without resisting; wherefore 
Stone rejoiceth in them. 

Theotokion: As the precious receptacle and 
holy table which held the Bread of life, as the 


unploughed field and unquarried mountain do 


we magnify and glorify thee, O all-pure and most 
immaculate Mother of God. 


Ope III 
TIrmos: O Lord, Fashioner of the vault of heaven and 
Creator of the Church: establish me in Thy love, 
O summit of desire, confirmation of the faithful, 
Who alone lovest mankind. 

Saint Etheldreda the Abbess, thy royal kins- 
woman, received thee, O holy Werburga, into the 
great Convent of Ely, to serve God with zeal in 
monastic obedience and prayer. 

‘The splendor of the grace which abode within 
thee now shineth forth from Ely upon all who 
celebrate thy holy memory with faith, O pious 
Werburga, chaste bride of Christ. 

Ethelred, thy devout kinsman, seeing thee 
tending well the flock of Ely, O wondrous Wer- 
burga, placed all the convents in his Kingdom of 
Mercia under thine authority. 

Theotokion: By thee, O Maiden full of the grace 
of God, hath the human race been saved from death 
and sin, for thou didst bear in thy pure womb Him 
Who, abasing Himself, became incarnate. 


Kontakion of the venerable one, in Tone II — 
Fixing the watchful eyes of thy soul upon God 
alone, thou gavest no sleep to thine eyes nor slum- 
ber to thine eyelids, overcoming the carnal passions 
by vigilant prayer and fasting, and repelling the 
assaults of the demonic hordes by mighty ascetic 
feats; wherefore, as thou shinest with the splendor 
of grace divine, O Werburga our venerable mother, 
burn away the devil’s snares which entangle us. 
Tkos: Great is the renown of Werburga in Ely; 
famous is her name in Threckingham; venerated 
exceedingly is she in Weedon; and Hanbury was 
first to boast of her holy shrine. But more than 
these hath Chester been glorified, for long did her 
precious relics rest in its midst, as in a safe refuge 
and haven, escaping the predations of the heathen, 
like as a pure dove fleeing a host of ravening crows 
or an unblemished lamb the jaws of savage wolves. 
Wherefore, trusting in her mediation before the 
Lord, with fervor we call upon the gracious in- 
tercession of our heavenly protectress: With thine 


abbatial staff, as with a shepherd’s crook, pull the 
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erring lambs forth from the chasm wherein they 
have fallen, and lead them back from the wilds of 
heresy into the fold of Christ’s one true Church, 
that together we may cry aloud with one heart, 
one mouth and one mind: O Werburga our ven- 
erable mother, burn away the devil’s snares which 
entangle us! 


Sessional hymn of the venerable one, in Tone IV: Spec. 
Mel.: “Having been lifted up...” — 

As a pure and undefiled bride of Christ, thou 
didst fill the lamp of thy soul with the oil of good 
works, trimming the wick thereof with the pangs 
of ascetic endeavor and setting it aflame with 
godly zeal; wherefore, with the wise virgins thou 
hast entered in triumph the bridal-chamber of 
His majesty. O holy Werburga, with boldness lay 
before Him our importunate entreaties, that we 
who honor thy memory with love may be delivered 
from all tribulations. 


Glory..., Now & ever...: Sessional hymn of the feast 


Ove IV 
Irmos: \ have heard, O Lord, the mystery of Thy 
dispensation; I have understood Thy works, and 
have glorified Thy divinity. 

Reverently hearkening to Jesus, as thou didst 
desire to be first in His love, by humility thou mad- 
est thyself as last among all. 

Imitating thy Lord and Master, by thy many 
miracles thou didst draw many unbelievers to the 
one true Faith of Christ. 

Directing those in thy charge by thine excellent 
example, O blessed Werburga, thou didst guide 
them most surely to God. 

Theotokion: Ever do we fall prey to vainglory, 
O Theotokos; but as thou gavest birth to the Word 
of God, yet deign thou to save us. 


ODE V 
Irmos: Enlighten us with Thy commandments, O 
Lord, and with Thine upraised arm grant us Thy 
peace, O Thou Who lovest mankind. 
Obedient to thy sacred duties, O God-bearer, 
thou didst found anew the Convent at Threcking- 
ham, naming it for the chief apostles. 


Fair Weedon, thy former home, welcomed 
thy return with joy, O saint, for therein thou didst 
likewise establish a house of prayer. 

Coursing past thy church in Hanbury, O fount 
of grace, the currents of the River Trent lift their 
voices to thee in sweet harmony. 

Theotokion: How can they who deny thy per- 
petual virginity and divine motherhood find favor 


with thy Son, the God of all, O holy Queen? 


Ope VI 
Irmos: | pour forth my prayer unto the Lord, and 
to Him do I declare my grief; for my soul is full of 
evil and my life hath drawn nigh unto hell, and like 
Jonah I pray: Lead me up from corruption, O God! 

Repelling the assaults of temptations and 
putting down the uprisings of the passions, thou 
wast resplendent with the virtues, O sanctified 
Werburga, with the light whereof thou dost il- 
lumine us. 

Intercede with the Savior in our behalf, O ven- 
erable mother, that, taught by thee to be humble 
and not to judge others, we may understand that 
signs and wonders are as naught without virtue. 

Showing surpassing love and compassion, O 
thou who art rich in grace divine, thou dost teach 
us to cherish the work of God’s hands, and to treat 
with mercy and kindness all of His creatures. 

Theotokion: The Son Who took flesh of thine 
immaculate womb, O Virgin, in His divine comeli- 
ness surpasseth all the earthly beauty of the children 
of men; wherefore, with joyous hymns of praise we 
do thee honor. 


Kontakion & lkos of the feast 


Ove VII 
Irmos: In the furnace the Hebrew children boldly 
trod the flame underfoot and transformed the fire 
into dew, crying out: Blessed art Thou, O Lord 
God, forever! 

The clamorous gaggle of wild geese, which 
were voraciously devouring thy crops, O saint of 
God, thou didst swiftly render submissive to thy 
holy authority. 

As thou didst miraculously confine the wild 
geese to a pen, O venerable mother, so lead all of us, 


es 


in whom the wild passions rage, into the peaceful 
fold of the Savior. 

Kindly admonishing the wicked servant who 
retained a wild goose for himself, thou didst unite 
it to its flock, crying: “Praise ye the Lord above all, 
O ye wingéd birds!” 

Theotokion: Ever afflicted by the multitude of 
mine evil deeds, I beseech thee to heal and cure 
me, O Lady Theotokos, that I may cry: “Blessed 
art Thou, O Lord God, forever!” 


Ope VIII 
Irmos: Trampling down the fire and flame in the 
furnace, the divinely eloquent youths did chant: 
Bless the Lord, O ye works of the Lord! 

Pride moved a wicked man to smite the holy 
Alnot, thy shepherd, O saint; but with pity thou 
didst implore him to desist. 

In distress of soul thou didst cast thyself down 
before the malefactor, crying out: “For the love of 
God, spare this innocent man!” 

Thine entreaties strangely turned the evil-doer’s 
blows against his own body, O holy one; wherefore, 
he cried out to thee for mercy. 

Theotokion: Ye Christians, let us magnify the 
Virgin with faith, for without corruption she gave 
birth unto Him Who saveth from corruption. 


Ove IX 

Irmos: Heaven was stricken with awe, and the ends 
of the earth were amazed, that God hath appeared 
in the flesh, and that thy womb became more spa- 
cious than the heavens. Wherefore, the ranks of 
men and angels magnify thee as the Theotokos. 

Offering praises to our glorious mother Wer- 
burga, let us celebrate her holy feast with great 
devotion, rendering honor to Christ the Lord, Who 
at His dread throne accepteth her ardent pleas in 
behalf of us who lovingly cherish her memory. 

Now chant we thy praises before God, O Wer- 
burga our protectress; for, lacking in any virtue, we 
beseech thee to intercede with the Most High on 
our behalf that, hearkening to thy supplications, 
He grant us forgiveness of all our sins. 


Unto thee, O Werburga, hath Christ bestowed 
a crown of splendor, adorned with thy virtues as 
with most brilliant gems; wherefore, as thou now 
dwellest with Him in the mansions on high, be- 
seech Him to vouchsafe that we may abide with 
thee. 

Theotokion: Save me, O Thou Who wast born 
of the Virgin, and hast preserved her incorrupt 
since Thy birth; and when Thou wilt sit to judge 
all mankind, O Thou Who alone art without sin, 
take pity and spare us, overlooking our many sins 
and transgressions. 


Exapostilarion of the venerable one: Spec. Mel.: 
“Hearken, ye women...” — 

Hearken, ye Christian people, and let us honor 
the pious and God-pleasing Werburga; for, spurn- 
ing her royal dignity and rank as vanity, she will- 
ingly made herself as one of low estate, following 
the peerless example of Christ Jesus our Savior, the 


King of kings and Lord of lords. 
Glory..., Now & ever...: Exapostilarion of the feast 


Aposticha of the feast; and Glory...: Idiomelon, in 
Tone III — 

Yielding perforce to the will of God and the 
desire of Werburga, His favored one, Threcking- 
ham surrendered her holy body, which was borne 
in triumph to Hanbury and there laid to rest in the 
ground; but so great was the multitude of wonders 
wrought at her grave, where the infirm, the leprous, 
and the demonized received healing, that her pre- 
cious relics were recovered from the earth, that like 
a candle taken from beneath a bushel, they might 
shine forth with spiritual splendor. And — O, the 
wonder! — they were found to be untouched by 
decay, in eloquent witness to the universal resur- 
rection. But in latter times her sanctified remains 
were removed from her shrine and taken away by 
the blasphemous hands of the ungodly. Yet trusting 
still in her heavenly intercession, those who honor 
her holy memory continue to receive health of body 
and soul from God, for she never ceaseth to mediate 


for us before the All-holy Trinity. 


Now & ever..., of the feast 


iy 


AT LITURGY 
On the Beatitudes, 6 troparia from the appointed ode 
of the festal canon. 


Prokimenon of the feast; and this prokimenon of the 
venerable one, in Tone IV — 
Wondrous is God in His saints, the God of Israel. 


EPISTLE TO THE GALATIANS, § 208 [GAL. 3:23-29] 
Brethren: Before faith came, we were kept under 
the law, shut up unto the faith which should af- 
terward be revealed. Wherefore the law was our 
schoolmaster to bring us unto Christ, that we might 
be justified by faith. But after that faith is come, 
we are no longer under a schoolmaster. For ye are 
all the children of God by faith in Christ Jesus. For 
as many of you as have been baptized into Christ 
have put on Christ. There is neither Jew nor Greek, 
there is neither bond nor free, there is neither male 
nor female: for ye are all one in Christ Jesus. And 
if ye be Christ’s then are ye Abrahams seed, and 
heirs according to the promise. 


Alleluia of the feast; and that of the venerable one, 

in Ione [ — 

Stichos: With patience I waited patiently for the 
Lord, and He was attentive unto me, and He 
hearkened unto my supplication. 


GOSPEL ACCORDING TO MATTHEW, § 104 [Mr. 25: 1-13] 
The Lord spake this parable: “The kingdom of 
heaven be likened unto ten virgins, who took their 
lamps, and went forth to meet the bridegroom. 
And five of them were wise, and five were foolish. 
Those who were foolish took their lamps, and took 
no oil with them: but the wise took oil in their 
vessels with their lamps. While the bridegroom tar- 
ried, they all slumbered and slept. And at midnight 
there was a cry made: “Behold, the bridegroom 
cometh; go ye out to meet him.’ Then all those 
virgins arose, and trimmed their lamps. And the 
foolish said unto the wise: “Give us of your oil; for 
our lamps are gone out.’ But the wise answered, 
saying: “Not so; lest there be not enough for us 
and you: but go ye rather to those who sell, and 
buy for yourselves.’ And while they went to buy, 
the bridegroom came; and those who were ready 
went in with him to the marriage: and the door 
was shut. Afterward came also the other virgins, 
saying: “Lord, Lord, open to us.’ But he answered 
and said: ‘Verily I say unto you, I know you not.’ 
Watch therefore; for ye know neither the day nor 
the hour wherein the Son of man cometh.” 


Communion verse of the feast, and that of the vener- 
able one — 
In everlasting remembrance shall the righteous be; 


he shall not be afraid of evil tidings. 
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(continued from p. 2) 
trip, required two trips this year — but nevertheless 
vastly less costly than last year. 

This food relief is worth at least $25,000 annu- 
ally, and costs us about $6,000 for transport and 
kitchen preparation costs. Most of the children 
who benefit from it do not get even one reason- 
ably nutritious meal a day at home, through no 
fault of their parents, who in many cases are even 
less well nourished than their children. 

Again, I thank you, all of you, on behalf of 
hundreds of Haitian children and their parents, 
for your generous support, with assurance that the 
Lord will bless you as He has promised. 


INTERPRETATION OF THE FIRST EPISTLE 


OF THE HOLY APOSTLE JOHN 
Blessed Theophylact the Bulgarian 


‘THE CONTENT OF THE FIrsT EPISTLE 
OF THE Hoty AposTLe JOHN 


The John who wrote the Gospel also wrote this 
epistle, with the aim of making steadfast those who 
had already come to believe in the Lord. And as 
in the Gospel, so also in the present epistle he the- 
ologizes first of all concerning the Word: he shows 
that He is ever in God, and teaches that the Father 
is light, that from this we might recognize that the 
Word is, as it were, His effulgence. Continuing 
to theologize, he explains that the mystery of our 
salvation is not a new thing, but that it is from 
the beginning and always has been; only now has 
it been revealed in the Lord, Who is eternal Life 
and the true God. He adduces the reason for His 
advent and appearance, saying that He manifested 
Himself to destroy the works of the devil, to free 
us from death and to teach us to know the Father 
and the Son Himself, our Lord Jesus Christ. The 
apostle writes to people of every age — to chil- 
dren, the young and the elderly — because God 
has come to be known, while the power of the 
devil is vanquished and death has been abolished. 
Throughout the entire epistle he teaches about 
love, commands that we love one another, and bas- 
es the duty of mutual love on the fact that Christ 
has loved us. He explains the difference between 
fear and love, between the children of God and the 
children of the devil, between deadly sin and sin 
which is not unto death, and between the spirits. 
He separately explains which spirit is of God and 
which is the spirit of error; when we are found to 
be children of God, and when [we are found to 
be] children of the devil; what sin should prompt 
us to pray for sinners, and what sin should not so 
prompt us. He says that whoever does not love 
his neighbor, is not worthy to be called a Chris- 
tian. He shows that the Son alone is with the Fa- 
ther, and that he who denies the Son also does not 
have the Father. In this epistle he reasons that it 
is characteristic of the antichrist to say that Jesus 


Christ is not the true Son, so as to show that He 
is a liar when He calls Himself the Son, while in 
fact He is not a liar. Through all of this the epistle 
likewise urges those who believe in the Lord not 
to despair because the world hates them, but to 
rejoice because the world’s hatred shows that the 
faithful have retreated from the world itself and are 
already citizens of heaven. At the conclusion of the 
epistle, he again reminds us that the Son of God is 
eternal Life and true God, and that we must serve 
Him and keep ourselves from idols. 


CHAPTER HEADINGS OF THE First EPISTLE 
OF THE Hoty APosTLe JOHN 


The Gospel theology of Christ; also concerning 
confession and preserving oneself from sins, and 
the fact that knowledge of God is confirmed by 
the keeping of the commandments. 
ing the love without which there is no piety, and 


Concern- 


also concerning the grace which is proper to each 
age, and the renunciation of love for the world. 
Concerning false brethren who deny God, that 
Christian piety invariably confesses the Father, 
for the glorification of the Father is conditional 
upon the acknowledgement of the Son as God; 
and also concerning the divine and spiritual gift in 
sanctification, in hope in the knowledge of God, 
and that everyone who abides in Christ does not 
commit sin, for he who sins is of the devil. Con- 
cerning love for one’s neighbors and the inclina- 
tion to help them; and also concerning the good 
conscience resulting through faith in Jesus Christ, 
and concerning the distinguishing of spirits 
through the confession that the Lord has become 
man. Concerning the necessity of loving one’s 
brethren as a condition for the worship of God. 
Concerning the divinity of the Son in the glory 
of the Father, and concerning the victory over the 
devil through faith in Jesus Christ for life everlast- 
ing. Concerning the assisting of a sinning brother 
through prayer for him, and that one must not 
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sin; here also concerning removing oneself from 
the worship of the demons. 


CuHapter I 


(1) That which was from the beginning, which 
we have heard, which we have seen with our eyes. 
This is directed at the Jews and the pagans who 
defame the mystery of our salvation as a more 
recent thing. The apostle shows that it was far 
older, for it is from the beginning and contem- 
porary with the very beginning which we envi- 
sion in our mind, or that it is more ancient not 
only than the law, but than visible creation itself, 
for it had a beginning, but it was before the very 
beginning. For what can anyone say about the 
mysteries of the pagans, which appeared yesterday 
or the day before? Accompanied by debauch- 
ery, they were invented later, when among men 
there already dwelt the impurity of which that de- 
bauchery serves as the summit and memorial, and 
through which we have gone from a goodly state 
to the darkest of nights. Presenting the greatness 
of our mystery in its comparative antiquity, the 
apostle adds that it is also Life — Life which is 
not reckoned in periods of time, but original Life, 
in that it ever exists with the Father, as is said in 
the Gospel: “And the Word was with God” (Jn. 
1:1). The word “was” does not indicate a tempo- 
ral existence, but the independent existence of the 
given subject, the beginning and foundation of all 
that existence received, that without which what 
came afterward could not come into existence. 
Even though it is said of every created being that 
it is, for example, an angel, heaven, the son, etc., 
yet personally and perfectly there is only the Son, 
through Whose activity everything comes into be- 
ing. This is also why Paul says: “In Him we live, 
we move, and have our being” (Acts 17:28). He 
Who has first heard of this from elementary teach- 
ing passes on to the vision of Him, not bodily, but 
in mind, and not with his bodily eyes, but with 
noetic eyes. They touched [Him], it is said of the 
Word of Life, who said: “I am the Life” (Jn. 14:6). 
The same may also be said of the Word Who ex- 
isted in the beginning, for we have heard from the 
law and the prophets that He would come. When 


He came openly, in the flesh, we beheld Him and 
touched Him. For no one has ever seen God as 
He is in Himself (Jn. 1:18). And we have united 
ourselves to Him Who appeared, not lightly, but, 
as has already been said, after touching Him, ie, 
after searching in the law and the prophets we 
have believed in the Word Who has appeared in 
the flesh. We have seen and touched not what He 
was (for “who shall declare His generation?” [Is. 
53:8]), but that which He had become we handled 
with a noetic touching as well as with a physical 
touching as, for example, Thomas did after the 
resurrection. For He was One and indivisible, He 
is at the same time visible and invisible, circum- 
scribed and uncircumscribable, untouchable and 
touchable, material as a man and miraculous as 
God. ‘Thus do we speak of the Word by reason of 
God’s most close unity with the flesh. 

Which we have looked upon, and our hands 
have handled, of the Word of life (2) (For the life 
was manifested, and we have seen it, and bear wit- 
ness, and show unto you that eternal life, which was 
with the Father, and was manifested unto us). We 
have also seen what they saw with their own eyes 
and were amazed; for theasasthai derives from 
thaumazein and means: to look upon with amaze- 
ment. We have touched also what they examined. 
The connection of what he says is as follows: What 
was from the beginning, what we have heard and 
seen and examined with our own eyes, and what 
our hands touched of the Word of life, which ap- 
peared, and which we saw, and testify, and declare 
unto you, z.e., the eternal Life which is with the 
Father and has appeared unto us; and thus, what 
we have seen, that do we also declare to you. In 
the words: “and so, what we have seen” there is 
a clause which corresponds to what came before. 
The apostle has not declared this as we do, first of 
all for brevity of speech; then out of lack of respect 
for Greek verbiage; furthermore, to show that our 
salvation is not in words, but in deeds; and finally, 
to make us more attentive that we, finding what 
is set forth proper and, as it were, self-sufficient, 
might not be distracted. Moreover, the theologian 
wished to cover with vagueness that which tran- 
scends impure hearsay, which cannot be used to 
utter it safely; for to give that which is holy unto 
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dogs and to cast pearls before swine (Mt. 7:6) is 
neither reasonable nor sane. 

(3) That which we have seen and heard declare 
we unto you. What exactly is this? That the Life 
which is eternal has appeared unto us, and we 
were eyewitnesses to it, both before the Cross and 
after the resurrection. For One and the same was 
nailed in the flesh to the Cross, and arose from the 
dead in the same flesh. But what profit is there for 
you, he says, from the fact that we declare this to 
you? That through words we receive you as ones 
who share what we have seen and heard, so that 
we have you as in fellowship with the Father and 
His Son, Jesus Christ and, having received this, 
we, as ones who have cleaved unto God, may be 
filled with joy. 

That ye also may have fellowship with us; and 
truly our fellowship is with the Father, and with 
His Son, Jesus Christ. (4) And these things write 
we unto you, that your joy may be full. For when 
we are in fellowship with you, we experience the 
greatest pleasure, like unto that which the joyful 
sower gives to the reapers when he metes out their 
wages, and also when they rejoice that others de- 
light in their labors. 

(5) This, then, is the message which we have 
heard of Him, and declare unto you, that God is 
light, and in Him is no darkness at all. (6) If we 
say that we have fellowship with Him, and walk in 
darkness, we lie, and do not the truth; (7) but if 
we walk in the light, as He is in the light, we have 
fellowship one with another, and the blood of Jesus 
Christ, His Son, cleanseth us from all sin. (8) If we 
say that we have no sin, we deceive ourselves, and the 
truth is not in us. The apostle returns again to his 
former words, and explains what manner of an- 
nouncement he heard, namely the following: God 
is light, and there is no darkness in Him. From 
whom did he hear this? From Christ Himself, 
Who said: “I am the light of the world” (Jn. 8:12), 
and also: “I am come a light into the world” (Jn. 
12:46). Thus, He is light, and there is no darkness 
in Him, but a spiritual light which draws the eyes 
of the soul to the sight of Him, and turns away 
from everything material and moves one’s aspira- 
tion toward Him alone with the most powerful 
love. By “darkness” understand either ignorance 


or sin; for in God there is neither ignorance nor 
sin, because ignorance and sin are found in matter 
and in our disposition. If it was said somewhere, 
“He made darkness His hiding place” (Ps. 17:12), 
it says He made darkness, not He is darkness, just 
as it is said: He is light. For He who makes and 
that which is made are not one and the same. 
Thus, here darkness means our ignorance of God, 
by reason of His inaccessibility, and this ignorance 
is ours, not God’s. For to another is imparted that 
which he does not possess, not for himself, but for 
anyone of those who bear relation to him. And 
that the apostle calls sin darkness is apparent from 
his saying in the Gospel: “And the light shineth in 
darkness, and the darkness comprehended it not” 
(Jn. 1:5), where he calls darkness our sinful na- 
ture, which in its susceptibility to fall yields to our 
enemy, the devil, who draws us into sin. Thus the 
Light, which has united itself with our essence, 
which is quite easily perceived, became totally 
perceptible for the Redeemer. For He did not cre- 
ate sin and the rest (Is. 53:9). Thus, when we re- 
ceive you into fellowship with God, Who is light, 
and since in this light, as has been shown, there 
cannot be darkness; we, as ones who share in the 
light, must not receive darkness into ourselves, so 
as not to elicit punishment for falsehood and with 
this falsehood be cut off from fellowship with the 
light. For this reason, maintaining mutual fellow- 
ship, ze. between us and the light, we must show 
ourselves to be invincible to sin. But how can this 
be, when we have thus far already plunged into 
many sins? For no one who loves the truth and 
strives to be truthful dares to say that he is with- 
out sin. Thus, if this danger overtake anyone, let 
him not despair; for whoever enters into fellow- 
ship with His Son, Jesus Christ, is cleansed by His 
Blood which was shed for us. Note that for reason 
of the closest unity he calls Him the Son of the 
Father, and because of what He received from us; 
for blood, without doubt, belongs to our nature, 
and not to God. Nestorius is, obviously, mindless 
and ungodly when he separates the Son from the 
flesh and refuses to allow His Mother to be called 
Theotokos. We must also be aware that the whole 
sense of this passage also refutes the blasphemy of 
the Jews who say: “We know that this Man is a 


sinner” (Jn. 9:24). Thus, he says that if we do the 
works of light, we will be in fellowship with Him, 
and if we do not do them, we are foreign to Him. 
How can He not be the true light and completely 
sinless when He is reckoned among transgressors 
for us (Is. 53:12)? Thus, if we who once cried: 
“His blood be on us and upon our children” (Mt. 
27:25) shamelessly say that we have not sinned, 
we deceive ourselves into thinking that it was no 
sin to crucify Christ. The apostle did not say: We 
lie; but rather, we deceive ourselves, because deceit 
is outside the truth. If we are conscious of our sin 
and confess it, He will forgive us. 

(9) If we confess our sins, He is faithful and 
just to forgive us our sins, and to cleanse us from all 
unrighteousness. (10) If we say that we have not 
sinned, we make Him a liar, and His word in not in 
us. The apostle repeats what he says several times, 
that through abundant and frequent reproofs 
he might show them the full magnitude of their 
crime and incline them toward confession. What 
great good is engendered by confession is apparent 
from the following words: “Do thou first confess 
thy transgressions, that thou mayest be justified” 
(Is. 43:26); and it is common for a teacher fre- 
quently to repeat the same thing over and over for 
a beginning student, at first in brief, but afterward 
at greater length, so as to communicate a clearer 
understanding. God is faithful, says the apostle. 
This also is true; for the word faithful is not only 
used to describe someone to whom something is 
entrusted, but also of one who is himself very faith- 
ful, who by his own faithfulness is able to make 
others as faithful as he. It is in this sense that God 
is faithful, and He is just in the sense that He does 
not drive away those who come to Him, no mat- 
ter how sinful they are (Jn. 6:37). Thus, He un- 
doubtedly forgives the sins of those who through 
repentance have recourse to holy baptism, even 
though they sinned against Him and against oth- 
ers. If, he says, we confess, we will receive forgive- 
ness in accordance with our confession. If we say 
shamelessly that we have not sinned, we commit 
a double evil: we show ourselves to be liars and 
spew forth blasphemy against God. For through 
the prophet He says: “They repaid Me with evil 
things for good” (Ps. 34:12); and He says Himself: 


“If I have spoken evil, bear witness of the evil; but 
if well, why smitest thou Me?” (Jn. 18:23). More- 
over, if we say that we have not sinned, we are 
rejecting His words, which are spirit and life; for 
it is said: “The words that I speak unto you, they 
are spirit, and they are life” (Jn. 6:63). 


CHAPTER 2 


(1) My little children, these things write I unto you, 
that ye sin not. And if any man sin, we have an 
advocate with the Father, Jesus Christ the righteous; 
(2) and He is the propitiation for our sins, and not 
for ours only, but also for the sins of the whole world. 
Knowing that our nature is inconstant and sinful, 
that we ever bear within ourselves a propensity for 
evil, that the devil, who hates us, tries to prevent 
our salvation by his wiles, and that for this rea- 
son those who have already reconciled themselves 
with God through confession, if they live care- 
lessly, cannot avoid sinning, the apostle now tries 
to impress upon us that even if we fall after the 
forgiveness of our sins, we must not despair. For if 
we repent, we can again receive salvation through 
the mediation of the Lord Jesus Christ because, in 
mediating for us before the Father, He has mercy 
upon our sins, and not only ours, but the sins of 
the whole world. ‘The apostle said this because 
he was writing to Jews; he said this so as to show 
that the benefit of repentance is not limited only 
to them, but extends also to the gentiles, or that 
this promise applies not only to their contempo- 
raries, but also to all men of subsequent ages. He 
calls Jesus Christ an advocate for us, who entreats 
or persuades the Father. This is said anthropo- 
morphically, and with a particular purpose, as are 
the following words: “The Son can do nothing of 
Himself” (Jn. 5:19). The latter is said that we may 
not consider Him an opponent of God. But that 
the Son also has the authority to remit sins, He 
showed when He cured the paralytic (Mt. 9:6). 
Also, when He gave His disciples the authority to 
remit sins, He clearly showed that He was confer- 
ring such a right on His own authority. But the 
apostle, as we have said, is saying this now with 
a particular purpose, namely — to show that the 
Son is one in essence and one in power with the 
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Father, and that the actions of One of the three 
all-holy Persons are in common with those of the 
[two] other Persons. 

(3) And by this do we know Him, if we keep 
His commandments. ‘This blessed man is accus- 
tomed to using homonyms to designate different 
subjects, as, for example, in the verse: “He was in 
the world, and the world was made by Him, and 
the world knew Him not” (Jn. 1:10). And thus 
he has now also used the word to know in different 
meanings. For the word to know expresses also 
the knowledge of something and a very close ac- 
quaintance with someone. ‘This is the meaning 
expressed in the words: “The Lord knoweth them 
that are His” (II Tim. 2:19), and “For He made 
Him, Who knew no sin, to be for us [a sacrifice] 
for sin” (II Cor. 5:21). 

(4) He that saith, I know Him, and keepeth not 
His commandments, is a liar, and the truth is not in 
him. (5) But whosoever keepeth His word, in him 
verily is the love of God perfected; by this know we 
that we are in Him. And this is confirmed also 
by the opposite, employing the fullest demonstra- 
tion. 

(6) He that saith he abideth in Him ought 
himself also so to walk, even as He walked. Perfect 
love, he says, is demonstrated by actions. But as 
it happens that another (apparently) correctly and 
precisely keeps the commandments, but his in- 
ner disposition is impure, and he is thus far from 
God, the apostle says that he who abides in God 
must also live as closeness to God demands. 

(7) Brethren, I write no new commandment 
unto you, but an old commandment which ye had 
from the beginning. The old commandment is the 
word which ye have heard from the beginning. What 
is spoken of here is love for one’s neighbor. He 
says that closeness to or love for God is recognized 
first from love for one’s neighbor. For it is not 
possible that one who has been illumined with the 
knowledge of God and filled with love for Him 
might have the darkness of hatred for his brother; 
because light and darkness cannot exist together 
at the same time in the same subject. For he who 
has been enlightened with love for God and who 
has God, with regard to his brother possesses the 
light which is kindled by love for his brother. And 


he who says that he loves God, while at the same 
time he hates his brother, finds himself in constant 
darkness, where the eyes of his reason are ever be- 
nighted, because he has lost the light of fellow- 
ship with God and with his brother. He no longer 
knows what is best for himself: 

(8) Again, a new commandment I write unto 
you, which thing is true in Him and in you, because 
the darkness is past, and the true light now shineth. 
(9) He that saith he is in the light, and hateth his 
brother, is in darkness even unto now. (10) He that 
loveth his brother abideth in the light, and there is 
no occasion of stumbling in him. (11) But he that 
hateth his brother is in darkness, and walketh in 
darkness, and knoweth not where he goeth, because 
darkness hath blinded his eyes. Since this is a uni- 
versal epistle, written to all in general, to the Jews 
and the gentiles, one may say with regard to the 
Jews that the apostle is not writing a command- 
ment new to them, but an old one. For even on 
the tablets of Moses it was written: “Thou shalt 
love thy neighbor as thyself” (Lev. 19:18). But 
why, says another, does the apostle write of the an- 
cient commandment with regard to the gentiles, 
when such was never to be found among them? 
We reply. The law of love for one’s neighbors was 
also recorded among the gentiles. How is this so? 
It was written among them upon the tablets of 
their hearts by their innate thoughts. And that 
the thoughts planted in us with nature are called 
the natural law, we may believe the Apostle Paul, 
who says: “I see another law in my members, war- 
ring against the law of my mind” (Rom. 7:23). 
Thus, even the gentiles accept the ancient law or 
the commandment, since nature itself prescribes 
that we be meek toward one another and to all 
our kin; in consequence of this, man is a com- 
munal creature, which would not be possible 
without love. In the ancient histories there are 
written many stories of men who died for others, 
and this is a sign of the highest love, as our Savior 
explains, saying: “Greater love hath no man than 
this, that a man lay down his life for his friends” 
(Jn. 15:13). Inasmuch as the commandment of 
love for one’s neighbors was given to both the Jews 
and the gentiles, the apostle also says that along 
with the ancient commandment of love for one’s 
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neighbor, which you have heard, I am writing for 
you another, new commandment, which is true in 
Him Who has joined us to God through fellow- 
ship with Him, and is in us who have entered into 
communion with Him; for He says: “I am come 
a light into the world” (Jn. 12:46), and the Light 
of truth, in His words, is already shining, and in 
the light there is no darkness. Let the true light 
of love shine in a true and unfeigned disposition 
toward one’s brothers, and the darkness of hatred 
will pass, z.e., will vanish; for the blessed Paul im- 
parts such a meaning to the word pass when he 
says: “For the fashion of this world passeth away” 
(I Cor. 7:31). 

(12) J write unto you, little children, because 
your sins are forgiven you for His name’ sake. Having 
said that he is writing them a new commandment, 
the apostle characterizes the disposition of those 
who receive his epistle; he designates the stages of 
the development of the body. For he knew that 
not all would receive his words with the same re- 
spect and attention, but that some would receive 
them superficially, like children in whom he in- 
culcates the forgiveness of sins through faith in 
Jesus Christ. Others would accept it as ones who 
had attained mature stature, unto the measure of 
the stature of the fullness of Christ (Eph. 4:13), 
so that they might be fathers for others: to such 
he ascribes a knowledge of Him Who has existed 
from the beginning. Who is this, if not the Word 
of God, Who was with God in the beginning (Jn. 
1:1)? Others would accept them like youths: to 
them, as ones in the full flower of their life, he 
ascribes the honor of victory over the inglorious 
passions. Afterwards, he again repeats what he has 
already said, but in a different order, applying his 
didactic discourse to the measure of [his readers’] 
spiritual maturity. Since I know that you will re- 
ceive my epistle to you according to your various 
stages of maturity, he says, I must make my teach- 
ing commensurate with the disposition of your 
maturity and must converse with some of you as 
with children who have recognized your Father, 
i.e. God; with others as with fathers who have a 
greater knowledge than children, viz., who have 
recognized not only that He is the Father, but also 
that He is from eternity and is incomprehensible, 


for He is from the beginning (such are in need of 
the most perfect teaching about God); and with 
others as with youths, who are strong and capable 
of warfare and struggles. Rewarding the latter 
with the glory of victory, he shows that they need 
words of encouragement to inspire them to battle. 

(13) J write unto you, fathers, because ye have 
known Him that is from the beginning. Little chil- 
dren are those who sin out of immaturity and 
childish frivolousness, which is why the apostle 
says to them: You were worthy of forgiveness 
when you managed to recognize that the Lord is 
good to all, and His compassions are over all His 
works (Ps. 144:9). They are fathers who with the 
attainment of maturity in stature have received 
knowledge of Him Who exists from the begin- 
ning. They are youths who according to their age 
are ready and able skillfully to win the trophies of 
victory over the enemy. 

I write unto you, young men, because ye have 
overcome the wicked one. I write unto you, little 
children, because ye have known the Father. (14) 
I have written unto you, fathers, because ye have 
known Him Who is from the beginning. I have writ- 
ten unto you, young men, because ye are strong, and 
the word of God abideth in you, and ye have over- 
come the wicked one. These very terms, which des- 
ignate [stages of] growth, has the apostle applied 
above to moral teaching, and now repeats from 
inclination, without interrupting his instruction. 

(15) Love not the world, neither the things that 
are in the world. If any man love the world, the love 
of the Father is not in him. Waving adapted his 
teaching to apply to spiritual stages of growth, the 
apostle adds an admonition. Love not the world. 
This he says as it were to children; for children al- 
ways quiver [with joy] before anything that seems 
pleasant. Afterwards he supplies the reason why no 
one should love the world or anything in the world. 
Thereafter he adds teaching to fathers and youths 
who are more capable and perfect. That by the 
world you may not understand the totality of heav- 
en and earth, the apostle explains what the world 
is, and that which is in the world. Firstly, by the 
world he understands depraved men who do not 
have within them the love of the Father. Secondly, 
by that which is in the world he understands what 
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is done through carnal lust which, acting through 
the senses, excites lust. For by eyes, the principal 
organ of the senses, he implies the rest. By lust is 
understood every evil: adultery, drunkenness, un- 
seemly erotic deeds, murder (whether committed 
out of greed or to destroy rivals), perfidy, by which 
one must understand every contrary action — in 
general what is understood is all that is inimical to 
God and is committed by us through carnal lust. 
(16) For all that is in the world, the lust of the 
flesh, and the lust of the eyes, and the pride of life, 
is not of the Father, but is of the world. (17) And 
the world passeth away, and the lust of it; but he 
that doeth the will of God abideth forever. We have 
already said that what the apostle calls the world 
is lustful men, just as the Lord said of His dis- 
ciples: “They are not of the world, even as I am 
not of the world” (Jn 15:19; 17:16). The father 
of this world, i.e, of passionate worldly attach- 
ments and disorders, is the devil. For this reason, 
the Lord also tells the Father of His disciples: “I 
pray not that Thou shouldest take them out of the 
world, but that Thou shouldest keep them from 
the evil” (Jn. 17:15), i.e the world, of which in 
another passage (I Jn. 5:19) the apostle says that 
it lies in wickedness. If the evil one is opposed to 
the good God, and he who serves the lusts of the 
world is not of the Father, it is obvious that he 
who is not of the Father, but of the world, is of the 
devil. Thus, in the Gospel the Jews are told: “Ye 
are of your father, the devil” (Jn. 8:44), ie, you 
have carnal inclinations which the devil sows and 
raises. These worldly lusts are not of long dura- 
tion and are inconstant, but what is done accord- 
ing to God’s will is long lasting and eternal. But it 
is not characteristic of the prudent to bypass what 
is constant and snatch at what is momentary; for 
to do so means to build a house on an apparition. 
(18) Little children, it is the last time; and as ye 
have heard that antichrist shall come, even now are 
there many antichrists, by which we know that it is 
the last time. It is easier to explain this thus. Inas- 
much as a general epistle is addressed to every per- 
son, while there is not one ending of life for all, and 
one’s own end is not known to anyone, the apostle 
rightly reminds everyone of his end, that each may 
sense that the final hour of his life is approaching, 


and may be unceasingly vigilant, and that thus all 
Christians may ever lead a blameless life and do 
pure works. There is another explanation, which 
it might be improper and foolish to mock. Every 
thing may be divided into three parts: the begin- 
ning, the middle and the end. Without doubt, 
there is nothing incongruous in calling everything 
that follows after the middle the end. Hence, if the 
Lord came in the middle of ten millennia (for His 
coming to earth was at about the year 5500), all 
the time which followed after this may indisput- 
ably be aptly called later. John Chrysostom accepts 
the truth of such an explanation. 

(19) They went out from us, but they were not 
of us; for if they had been of us, they would no doubt 
have continued with us; but they went out, that they 
might be made manifest that they were not all of us. 
Having mentioned the antichrists, he mentions 
further where they were from, and says: they are 
of us. He adds this without in the least confus- 
ing the clarity of what he says. He asks himself, 
as it were: Whence are these antichrists? And he 
replies: They are from among us. This he ought 
to have done, but he did not do so, perhaps, so 
as to show by continuity of speech the troubles 
brought about by them. Why are the antichrists 
from among the disciples of the Lord? To win 
the trust of the deceived, so that the deceived may 
think that since they are from among the number 
of the disciples, they are proclaiming teaching ac- 
cording to the thoughts of the Teacher, and are 
not totally contrary to His preaching. This is why 
[the apostle] says from us. They went out, i.e. al- 
though they were disciples, they left the truth and 
concocted their own blasphemies. They were not 
of us, i.e. from the portion of the saved. Other- 
wise they would have remained in unity with their 
own. Now they have done this, that they might 
be made manifest, i.e. that it might be made clear 
that they have become totally alien to us. There 
are among them also those who are not of us, but 
to whom those who have departed from us have 
united themselves. It is because of these that [the 
apostle] said: they were not all of us... 

(20) But ye have an unction from the Holy One, 
and ye know all things. (21) I have not written 
unto you because ye know not the truth, but because 
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ye know it, and that no lie is of the truth. (22) Who 
is a liar but he that denieth that Jesus is the Christ? 
He is antichrist, that denieth the Father and the Son. 
(23) Whosoever denieth the Son, the same hath not 
the Father; he that confesseth the Son hath the Father 
also, (24) Let that, therefore, abide in you which 
ye have heard from the beginning. If that which ye 
have heard from the beginning shall remain in you, 
ye also shall continue in the Son, and in the Father. 
(25) And this is the promise that He hath promised 
us, even eternal life. So that after the apostle has 
said the above no one might think that he is ap- 
propriating this title only for himself alone and is 
thus boasting of it before the rest of the faithful, 
he properly adds: Ye also have an unction. He is 
saying, as it were: But am I discussing this with 
you as though you do not know it? No, you know 
it yourselves. For at holy baptism you received the 
sacred anointing, and through it the divine Spirit. 
And if this is so, you know that I have written to 
you of this not as to ones who do not know it, 
but to ones who know that this is the last time, 
that the antichrists are powerfully active, that 
they are full of falsehood. Since falsehood has in- 
creased, I have told you that many antichrists have 
appeared. For if Christ is the Truth (Jn. 14:6), 
and you who have come to know Him have the 
Truth within you, it is obvious that the liar who is 
against the Truth, ze. against Christ, is antichrist. 
And who is the liar? He who says that Jesus is 
not the Christ. Thus, the most abominable Simon 
[Magus] prated that Jesus and the Christ were two 
different persons: Jesus was the One Who was 
born of the holy Mary, while Christ was He Who 
descended from heaven into the Jordan. Thus, he 
who agrees with this falsehood is antichrist. And 
he who rejects the Father and the Son is a liar and 
antichrist. For other heretics (who gave rise to the 
accursed Valentinus) said that the nameless Father 
and He Who is called the Father of Christ are two 
different beings. These same [heretics] also reject 
the Son when they say that He is a simple man, 
and not God by nature, God from God. For this 
reason the apostle adds: Whosoever denieth the 
Son, the same hath not the Father. The Jews, for 
example, deny the Son and falsely claim knowl- 
edge of the Father for themselves, viz. that Christ 


is God; for this is the meaning of the words: Let 
that, therefore, abide in you. If what you have 
heard from the beginning will abide in you, you 
will abide in the Son and in the Father, i.e. you 
will be in communion with Him. For His prom- 
ise is such: “As Thou, Father, art in Me, and I in 
Thee, so may they also be one in us” (Jn. 17:21); 
and further: “...that He should give eternal life to 
as many as Thou hast given Him. And this is life 
eternal, that they might know Thee, the only true 
God, and Jesus Christ, Whom Thou hast sent” 
(Jn. 1722-3); 

(26) These things have I written unto you con- 
cerning them that seduce you. Bringing to an end 
the discourse cited above, the apostle further men- 
tions those who deceive them through the heresies 
which have appeared in such numbers. Then, to 
remove sadness from them, he again repeats: But 
the anointing which ye have received... By anoint- 
ing, as has already been said, we understand the 
Holy Spirit. 
within you the Holy Spirit Whom you have re- 


Thus, if you steadfastly preserve 


ceived, you will have no need for anyone to teach 
you. But as this very Spirit teaches us everything, 
abide in what He has taught you; for what He has 
taught you is truth, and no lie. 

(27) But the anointing which ye have received 
of Him abideth in you, and ye need not that any 
man teach you; but as the same anointing teacheth 
you of all things, and is truth, and is no lie, and even 
as it hath taught you, ye shall abide in Him. The 
order is such: As the anointing which you have 
received from Him abides in you, there is no need 
for anyone to teach you; but you must abide in 
what it has taught you. 

(28) And now, little children, abide in Him, 
that, when He shall appear, we may have confidence 
and not be ashamed before Him at His coming. (29) 
If ye know that He is righteous, ye know that every- 
one that doeth righteousness is born of Him. 


Cuarter III 


(1) Behold, what manner of love the Father hath be- 
stowed upon us, that we should be called the children 
of God. Speaking of the appearance of the anti- 
christs, and that all their teaching is perverted, and 
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urging [the faithful] at length to hold fast without 
changing to the doctrine in which they have been 
instructed, the apostle then mentions the reward 
appointed for this, that the splendor of the reward 
might somehow strengthen them the more; and 
he says: Abide in it. Why? That when He shall 
appear, we may have boldness before Him. For 
what can be more glorious or desirable than such 
boldness, i.e. that when, at His coming, we shall 
reveal the labors we have done in this present life, 
we may do so with boldness, in nowise ashamed? 
And as others might ask what to do to become 
pleasing unto Him, the apostle teaches this, say- 
ing: If ye have known that He is righteous, then 
without doubting know also that he who does 
righteousness is begotten of Him; for the righ- 
teous begets righteous ones. And what great hon- 
or and boldness conveys each of you knows, just as 
he knows what manner of love and goodness, and 
how much, He gives us. For you know that He 
has given us the right to be His children and to be 
honored as such. If those who belong to the world 
do not know this, z.e., that you are the children of 
God, do not be surprised by this; for they do not 
know you, because they have not come to know 
Him Who has adopted you. By “the world” we 
mean lust-plagued people. Then, so as to prove 
this adoption, he speaks more clearly of the glory 
and boldness which await the adopted. Beloved, 
we are now the children of God. 

Therefore, the world knoweth us not, because it 
knew Him not. The world is men who are sub- 
ject to lusts and are impure, attached only to this 
passion-fraught life, like pigs are to mire. 

(2) Beloved, now are we the children of God, 
and it doth not yet appear what we shall be, but we 
know that, when He shall appear, we shall be like 
Him; for we shall see Him as He is. (3) And ev- 
ery man that hath this hope in him purifieth himself 
even as He is pure. The apostle is saying, as it were: 
From the preceding you have doubtless come to 
know that we have been accepted by God as His 
children. Although this has still not been revealed, 
yet do not be in doubt. For what is now unknown 
will become clear when He reveals Himself. And, 
shown to be like unto Him, we will visibly show 
forth our adoption; for children are, of course, like 


unto their father. Having boldness before Him as 
His children, we shall see Him as He is: however, 
not according to His essence, for this is impossi- 
ble for a created being, but as the pure behold the 
Pure, the righteous the Righteous; for like adheres 
to like. Therefore, before this I have only said that 
we will be like unto Him, but not identical in na- 
ture to Him; for I would not then have said like, 
but rather precisely the same; but since this is not 
so, I said like, ie, with regard to the quality of 
glory. It is likewise necessary to note that the apos- 
tle did not say above: everyone who has done or 
will do righteousness, but rather he who is doing 
it; for the virtues are active and have existence only 
when they are being done; but when they cease or 
remain only in intention, they do not exist. 

(4) Whosoever committeth sin, transgresseth 
also the law; for sin is the transgression of the law. 
(5) And ye know that He was manifested to take 
away our sins, and in Him is not sin. Confirming 
what he has said of righteousness with the good 
things of righteousness, the apostle wishes now to 
demonstrate the same thing from its opposite and 
what is in it, and he says: Whosoever committeth 
sin. He is, as it were, saying this: You who have 
been adopted, do what is righteous and do not 
show yourselves to be idle therein. For as in rela- 
tion to sin he is not a sinner or transgressor who 
has committed or done a sin, but he who is held 
fast in evil and does evil, so also the righteous one 
is not he who does not act, but he who does righ- 
teousness. Sin does not even have a place among 
you, for Christ appeared to destroy sin, and as 
He Himself had no part in sin, so also for you, 
who have united yourselves to Him and been con- 
firmed by faith in Him, there remains no place for 
sin. This is the meaning of the words: Whosoever 
abideth in Him, sinneth not (v. 6). One must also 
know that sin is called a fall from the good, while 
iniquity is the breaking of a specific law. Both 
the one and the other have a beginning — the 
one in a fall from the good, and the other in the 
violation of a specific law — and in essence they 
are both similar: the sinner has gone astray from 
the goal appointed by his nature and in his nature 
(for the goal of human nature is to live according 
to reason, putting unreason far away); in precisely 
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the same way, the transgressor, unrestrainedly in- 
clining toward evil, breaks the law set down in his 
nature. 

(6) Whosoever abideth in Him sinneth not, i.e., 
he who firmly follows the virtues and never ceases 
to do them. 

Whosoever sinneth hath not seen Him, neither 
known Him. (7) Little children, let not man de- 
ceive you: he that doeth righteousness is righteous, 
even as He is righteous. Having said that the Son 
of God has appeared, and that He has appeared 
so that, not having sinned on His own, He might 
take away, i.e. destroy, our sin, he adds: Whosoever 
sinneth hath not seen Him. If you saw Him when 
He appeared, he says, and in consequence of see- 
ing Him received the power not to fall into sin, as 
ones who were made perfectly steadfast in Him, it 
is obvious that those who sin have not seen Him, 
and for this reason have not come to know Him. 
He understands “seeing Him” to mean not a mere 
touching with one’s sight or an easy reproduction 
in one’s imagination of something known, but a 
desire not to consider and find out any deed, and 
to unite oneself to Him, as we have said above. 
Having said this, he commands affirmatively: Let 
no man deceive you. ‘The sense of this is such: He 
who does righteousness has recognized the Righ- 
teous One and is righteous, as He, i.e. God, is. 
On the other hand, he who does sin is of the sin- 
ner, z.¢., the devil, since he has been sinning from 
the beginning. For this reason God, Who cares 
for His creation, being Himself righteousness and 
holiness, revealed Himself, i.e. appeared to the 
world, to destroy the works of the devil. 

(8) He that committeth sin is of the devil; for the 
devil sinneth from the beginning. For this purpose 
the Son of God was manifested, that He might destroy 
the works of the devil. Since the devil constantly 
deals in sin, everyone who sins becomes a partisan 
of the devil; for the devil introduces sin into man, 
inspiring in him evil thoughts, as, for example, he 
did with Judas (Jn. 13:2). Another will say: How 
can the devil be in those who sin, when they had 
already sinned before they had given him place? 
To this one must say that to commit sin and to 
give place to the devil are one and the same thing; 
for he who gives place to him sins, submitting to 


lust, and in accepting him he already commits sin 
in deed, for this is what to commit sin means. It 
is well said he who committeth, rather than he who 
has committed in that he who has already repented 
is not of the devil; only he who commits sin is of 
him. Thus, he is a slave of sin who commits it, but 
not he who had committed sin, for everyone who 
commits sin is a slave of sin (Jn. 8:34). 

(9) Whosoever is born of God doth not commit 
sin; for his seed remaineth in him, and he cannot 
sin, because he is born of God. In this the children of 
God are manifest, and the children of the devil. Ev- 
eryone who commits sin, because he himself sins, 
is of the devil and is called a child of the devil, as 
the blessed Paul said to Elymas: “Thou child of the 
devil, thou enemy of all righteousness, wilt thou 
not cease to pervert the right ways of the Lord?” 
(Acts 13:10). Obviously, one who is born of God, 
as a child of God does not sin, because his seed is 
divine, ze, either the Spirit Whom we have re- 
ceived as a gift of which we were accounted wor- 
thy and Who, abiding in us, renders our mind im- 
pervious to sin, or Christ Himself, Who, abiding 
among the faithful, makes them children of God, 
just as in the seed of Abraham Christ Himself is 
a son of Abraham (Mt. 1:1). And in the seed of 
Abraham, ze. in Christ, it is said, are the nations 
blessed (Gen. 12:3; Gal. 3:16). 

‘This is the explanation of Chrysostom. Every 
time we sin, we are born of the devil; and every time 
we do a virtuous deed, we are born of God, because 
“His seed remaineth in him” (I Jn. 3:9). We refer to 
as “seed” the Spirit Whom we receive through bap- 
tism, and Who, remaining in us, makes our mind 
inaccessible to sin. If anyone is not born of God, he 
does not receive the Holy Spirit. 

Here is another explanation. The seed of God 
is Christ Who, abiding among the faithful, makes 
them children of God. Thus, in the seed of Abra- 
ham, which is Christ, all nations are blessed. And 
here is another one. We call “seed” the first gen- 
eration of a progenitor, which excels in the virtues. 
The progenitor, as it were, bedews his tribe with 
his own virtues, and as he himself acquired glory, 
so does he provide his successors with the possibil- 
ity of living in glory, especially if they maintain 
the dignity of their forebear unsullied, for each 
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does not deserve glory indiscriminately. This is 
why the Jews said to Christ, though in vain: “We 
are the seed of Abraham” (Jn. 8:33). 

Whosoever doeth not righteousness is not of God, 
neither he that loveth not his brother. (11) For this 
is the message that ye heard from the beginning, that 
we should love one another. (12) Not as Cain, who 
was of that wicked one, and slew his brother. And 
why slew he him? Because his own works were evil, 
and his brother's righteous. (13) Marvel not, my 
brethren, if the world hate you. (14) We know that 
we have passed from death unto life, because we love 
the brethren. The apostle confirms by an example 
how great an evil it is to hate one’s brother. Be- 
hold, he says: Cain hated his brother and slew him, 
despite the fact that he was his own brother. Cain 
had the evil works of his father, the devil; while 
Abel, doing righteousness, was a son in relation 
to God. Here the devil is contrasted to God, and 
evil deeds with righteous deeds. This is why Cain, 
one contrary to his brother, slew him. Such an 
explanation is found in the course of the text. But 
the blessed John has changed this order, having as 
ever a special motive. For it was natural for him, 
after mentioning the devil and that those who do 
evil become his children, to cite an example of the 
one who at the beginning of the world hastened 
to make himself the son of the devil through evil 
deeds. Having said what was necessary of Cain 
and of the portion which those who imitate him 
will inherit, he proceeds again to love. 

He that loveth not his brother abideth in death. 
(15) Whosoever hateth his brother is a murderer; 
and ye know that no murderer hath eternal life abid- 
ing in him. (16) By this perceive we the love of God, 
because he laid down His life for us; and we ought to 
lay down our lives for the brethren. (17) But who- 
soever hath this world’s good, and seeth his brother 
have need, and shutteth up his compassions from 
him, how dwelleth the love of God in him? (19) 
My little children, let us not love in word, neither in 
tongue, but in deed and in truth. Having finished 
speaking of Cain and of evil deeds like unto his, 
the apostle turns again to love, and says that love 
inclined the Lord to lay down His own life for us, 
and that following His example we also must lay 
down our life for our brethren. But as this is rarely 


done and by few, the apostle, as it were shaming 
the faithful, begins with something small, urging 
them toward brotherly love. He says, as it were, 
this: How can we talk about laying down one’s 
life for one’s brother when we see that we do not 
satisfy our brethren even as regards life’s necessi- 
ties, or the poor with the means of life? I do not 
speak of these people, but what of those who con- 
trol the wealth of the world? Wherefore, let them 
be ashamed! For if they have closed their hearts 
in this little thing and are shown to be unworthy 
of the love of God, what would they show when 
something greater — dying for their brother — 
was demanded of them? Afterwards, he continues 
to reprove those who limit their love to words, and 
who display it only on their tongue. Let us begin 
to love not only in word and tongue, he says, but 
in deed and truth. 

(19) And by this we know that we are of the 
truth. Why do we know by this? Because we love 
our brethren not in word, but in deed and truth. 
What do we know? ‘That we are of the truth. 
How do we know it? Since he who says one thing 
and does another, who does not bring his deeds 
into agreement with his words, is a liar and is not 
of the truth. 

And shall assure our hearts before Him. (20) 
For if our heart condemn us, God is greater than our 
heart, and knoweth all things. (21) Beloved, if our 
heart condemn us not, then have we confidence to- 
ward God. (22) And whatever we ask, we receive 
of Him, because we keep His commandments, and 
do those things that are pleasing in His sight. This 
means: Through the truth (and we are true when 
our words correspond to our deeds) we allay our 
conscience. How do we allay it? Having placed 
ourselves in such a position where we can utter 
our words with God as our witness; for this is the 
meaning of the words in His sight. If, he says, we 
do not do this, and our conscience or our heart 
condemns us, we obviously sin. And if while sin- 
ning we cannot hide from our conscience, which 
is limited, just as man is a finite being, so all the 
more will we be unable to hide from God, Who is 
infinite and omnipresent. ‘The sense of this passage 
is such: Children, let us not lie to one another, lov- 
ing only with our tongue, but let us demonstrate 
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our love in deed. Thus will we know that we are 
of the truth, i.e. of God. And what we say, let us 
say in the sight of God, as it were; for who, even 
if he be more shameless than the demons, would 
permit himself to lie in the presence of God, with 
Him as a witness? If we do not do this, then when 
we say that we love, our heart will accuse us of ly- 
ing, and we will sin. How is this? Because we 
think we can hide from the omnipresent God. For 
this reason, beloved, let us dispose ourselves so that 
we may be uncondemned before ourselves, that we 
may be true one with another; then will we receive 
boldness before God, and with this boldness we 
shall undoubtedly receive all that we ask of Him. 
Why? Because we keep His commandments. For 
he whom they ask is greatly inclined toward the 
goodly obedience of those who ask him, if only 
they ask him without doubting. And as we keep 
His commandments and do what is pleasing to 
Him, we have hope that our supplications will not 
be in vain; because when two are sincerely, mutu- 
ally disposed toward one another, the one usually 
acts immediately to benefit the other. Which of 
His commandments have we kept? That which 
commands us to love one another (Jn. 13:34). 

(23) And this is His commandment, that we 
should believe on the name of His Son, Jesus Christ. 
‘The word ¢his must be understood to signify causa- 
tion, viz.: because His commandment is to believe. 
Since we have a commandment to believe on the 
name of Jesus Christ, His Son, and to love one 
another, and we have done this, hence we know 
that the grace of the Spirit, Whom He has given 
us, has been established within us. We must be 
aware that the expression, to believe on the name 
of [our] Lord, is used in many places in the Scrip- 
tures. What does name mean? Nothing else, of 
course, than His will, glory and honor. For exam- 
ple, in the words “How wonderful is Thy name in 
all the earth!” (Ps. 8:2), it means glory and honor; 
and in the words, “Repent, and be baptized, ev- 
ery one of you, in the name of Jesus Christ” (Acts 
2:38), it means His will. What is the will of the 
Lord Jesus? To baptize all nations in the name of 
the Father, and of the Son, and of the Holy Spirit 
(Mt. 28:19). 


And love one another, as He gave us command- 


ment. (24) And he that keepeth His commandments 
dwelleth in Him, and He in him. And by this we 
know that He abideth in us, by the Spirit Whom He 
hath given us. The Lord has commanded us to love 
one another with true favor. When did He? When 
He said: “And as ye would that men should do to 
you, do ye also to them” (Lk. 6:31). If we love so 
that our neighbors will be truly and ingenuously 
well disposed toward us, we ourselves must be well 
disposed toward them in exactly the same way. 
And as this is the commandment of the Lord so, 
when we abide in Him, He gives of Himself to us 
all the more. For He cannot contradict Himself, 
i.é. one must not presume that He gives us His 
commandments for naught and does not first of all 
justify them Himself. If this were so, then when 
we fulfill what He has commanded, without doubt 
He will obey us in our petitions, and His gift will 
be confirmed in us. The full sense is as follows: We 
must believe on the name of His Son, Jesus Christ, 
and truly love one another as He has commanded. 
For He who keeps His commandments abides in 
Him, and He in him. And that He abides in us 
we know through the Spirit or the gift which He 
has given us. And if this remain inviolate within 
us, His gift, without any contradiction, will not 
be taken away. And when is it inviolate? When 
in our negligence we do not break what has been 
commanded us by Him concerning love. 


CHAPTER IV 


(1) Beloved, believe not every spirit, but test the 
spirits whether they are of God; because many false 
prophets are gone out into the world. (2) By this 
know ye the Spirit of God: every spirit that confesseth 
that Jesus Christ is come in the flesh is of God. Hav- 
ing explained the teaching on love for one’s neigh- 
bor, and shown in this love a sign of the presence 
of the Spirit Whom we have received, the apostle 
now adds a sign for distinguishing true brethren 
and neighbors that we, having this distinction in 
mind, might not, as regards the commandment to 
love, enter into close relations with false brethren, 
false apostles and false prophets, and thus may not 
cause ourselves great harm. For when we have fel- 
lowship with them as equals, we first of all do harm 


to ourselves, unwittingly sharing the doctrine of 
the Faith with the ungodly and casting what is holy 
to dogs; and secondly, we do harm to those who 
have been entrusted to us. For our love for false 
brethren, false apostles and false prophets inclines 
many to accept them as teachers and imprudently 
to believe in their teaching, resulting in their being 
deceived because of our relations with them. What 
is the sign by which they are recognized? ‘The fol- 
lowing: every spirit, ze. everyone who is called 
prophet or apostle, who confesses that the Lord 
Jesus has come in the flesh, is of God, and he who 
does not confess this is not of God, but his posi- 
tion originates from antichrist, as you have already 
heard. When? When I [the apostle] some time be- 
fore (2:18) said that many antichrists, z.e. forerun- 
ners of the antichrist, have appeared in the world. 
And the confession of the coming of Christ in the 
flesh must be made not merely with the tongue, 
but also in deed, as the blessed Paul says: “Always 
bear about in the body the dying of the Lord Jesus, 
that the life also of Jesus might be made manifest 
in our body (II Cor. 4:10). Thus, he who has Jesus 
acting within him has died to the world and lives 
no longer for the world, but for Christ, and bears 
Him not only in Christ’s flesh but in his own: such 
a one is of God. And he who lives not for Christ, 
but for himself and for the world, ie. for worldly 
pleasures, is not of God. For this reason Paul again 
says: “If there is among you envying, and strife, 
and divisions, are ye not carnal, and walk as men?” 
(I Cor. 3:3). He who walks as men does not have 
the Spirit of Christ, and he who does not have the 
Spirit of Christ, ze. does not live according to the 
teaching of Christ, is not of Christ. 

(3) And every spirit that confesseth not that Jesus 
Christ is come in the flesh is not of God; and this is 
that spirit of antichrist, of which ye have heard that it 
should come, and even now already is it in the world. 
The apostle is saying that antichrist is already in 
the world; he does not mean that she antichrist is 
actually here in person, but rather in the person 
of the false prophets, false apostles and heretics 
who are preceding and preparing for his coming. 
Antichrist himself will be a man who bears Satan 
within himself, who exalts himself above all else, 


and will be called a god or holiness (II Thess. 2:4). 


This is why he will forbid the worship of idols (the 
apostle has understood that they are called “gods”, 
and that Christianity is holiness), while presenting 
himself alone as divine. 

(4) Ye are of God, little children, and have over- 
come them, because greater is He that is in you, than 
he that is in the world. (5) They are of the world; 
therefore speak they of the world, and the world 
heareth them. (6) We are of God. He that knoweth 
God heareth us; he that is not of God heareth not us. 
Before, the apostle pointed out the signs which 
identify the prophets and apostles of the Lord. 
Now he adds: As children of the Lord, you have 
conquered them, i.e. the false prophets. Why? 
Because God, Who is within us, is greater than the 
one who is in the world, according to whose spirit 
the false prophets have resolved to live. Later, he 
gives them another sign by which to identify the 
false prophets, in what has grieved no few of the 
simple among the faithful. Certain of them could 
naturally grieve, seeing that many of them were 
quite avidly accepting them [the false teachers], 
whereas they were spurning them. ‘The apostle 
says: Be not sad if many revile you, but do not 
accept them; for like strives after like: they are of 
the world and say worldly things, i.e. they teach 
carnal desires, which is why those who listen to 
them have such, i.e. the depraved have depravities. 
But we, being of God and having withdrawn from 
worldly lusts, are become intolerable to them. 
He who lives chastely listens to us, and therefore 
comes to know God, and is ready to hear us. Of 
this Christ also said: “He that hath ears to hear, let 
him hear” (Mt. 11:15), ze. He bears witness that 
he has ears who is prepared to listen dutifully. 

By this know we the spirit of truth, and the spirit 
of error. (7) Beloved, let us love one another; for 
love is of God, and everyone that loveth is born of 
God, and knoweth God. (8) He that loveth not 
knoweth not God; for God is love. (9) In this was 
manifested the love of God toward us, that God sent 
His only-begotten Son into the world, that we might 
live through Him. (10) Herein is love, not that we 
loved God, but that He loved us, and sent His Son to 
be the propitiation for our sins. The apostle showed 
above whom we should enter into fellowship with, 
and whom we should not; he now, as it were, sets 


the seal upon what has been said: we thus know 
who has the Spirit of truth, and who the spirit 
of error and false prophecy. After this he again 
begins to speak about love. Showing that it is nec- 
essary to love certain people, namely those who 
share our morals, he returns to what he said in the 
beginning. He says that love and he who loves are 
of God, that he who loves alone is born of God 
and knows God, while he who has not love does 
not know God. Why does he who does not love 
not know God? ‘This is confirmed in the follow- 
ing manner. God is love. This is apparent from 
the fact that He sent His only-begotten Son into 
the world, that He might win for us true life, and 
we might live through Him. For as God is called 
goodness because in His goodness He formed the 
world, both noetic and material so, having in His 
love for us sent His only-begotten Son into the 
world, He showed through this also that He is 
love. He therefore adds: Herein is love, i.e. by this 
is it proved that God is love. Afterwards, show- 
ing the superiority of the love of God, he says: 
God did this, i.e. gave His very own Son for us, 
not because we loved Him, but He first began to 
show His beneficence toward us out of love and 
sent His Son, and not only sent Him, but cleansed 
us of our sins by His own blood. And if, he says, 
God so loved us, even though we are in nowise 
identical to Him by nature, all the more must we 
love, love those who are akin to us and, learning 
the superiority of love, show it to others. For just 
as he is blameworthy who does not choose what 
is worthy to be chosen, so praise is due those who 
love those who are worthy of love, because they 
are beloved. And we, thus inclining ourselves, 
have both the one and the other: we are beloved, 
because God loves us and has accepted us as His 
children; and we are loving, because we love our 
neighbors. 

(11) Beloved, if God so loved us, we ought also 
to love one another. (12) No man hath seen God 
at any time. If we love one another, God dwelleth 
in us, and His love is perfected in us. (13) By this 
know we that we dwell in Him, and He is in us, 
because He hath given us of His Spirit. (14) And 
we have seen and do testify that the Father sent the 
Son to be the Savior of the world. Even before, we 


noted that the blessed John has the custom of re- 
stating one and the same thing. This is what he is 
doing here. No one, he says, has ever seen God. 
Speaking of love for one’s brethren, as an example 
of love he points to God, Who in His love for us 
gave His only-begotten Son over to death. Some- 
one else, hearing this, might ask: On what basis 
do you speak of things unseen? In reply to such a 
question, he says: I myself say the same thing, that 
no one has ever seen God; yet from our love for 
one another we know that God is among us. And 
he says this rightly, because we recognize many 
things which are invisible to us by their actions. 
For example, no one has ever seen a soul, yet from 
its actions and movements we are convinced that 
it does indeed act within us. So also do we learn 
of God’s love for us through a certain movement 
and activity. If there is nothing incongruous in 
this, this divine man excellently shows from activ- 
ity that God is within us. And what is this activ- 
ity? Pure love for our neighbors. It is the mark 
of our abiding in Him and His in us, and this is 
also why He gave us His Spirit. For what is pure 
engenders what is pure and immaculate. And as 
through pure love we have fellowship with Him, 
thus we who saw Him in the flesh recognized 
and bear witness that the Father sent Him, the 
Savior, to the world. To establish us more per- 
fectly in this our knowledge, He Himself gave an 
explanation of His Person. For He once said: “I 
came forth from the Father, and am come into 
the world” (Jn. 16:28), i.e. in His love for us the 
Father sent His only-begotten Son from heaven 
into the world. And at another time He said more 
plainly: “God so loved the world, that He gave 
His only-begotten Son, that whosoever believeth 
on Him shall not perish” (Jn. 3:16); and “I came 
[into the world] not to judge the world but to save 
the world” (Jn. 12:48). Thus, we ourselves have 
seen, and have heard from the Only-begotten One 
Who is in the bosom of the Father (Jn. 1:18), and 
from the activity of mutual love we know that 
God is within us, and has given us His Spirit, and 
that we are in fellowship with Him. 

(15) Whosoever shall confess that Jesus is the Son 
of God, God dwelleth in him, and he in God. (16) 
And we have known and believed the love that God 


hath to us. God is love, and he that dwelleth in love 
dwelleth in God, and God in him. This relates to 
what was said somewhat before (v. 2): every spirit 
which confesses that the Lord Jesus has come in 
the flesh. The apostle has demonstrated sufficient- 
ly that they [the faithful] are children of God, and 
that God dwells in them; and he has shown this 
by love one for another, because the Holy Spirit 
has been given them. After this, he returns to his 
former topic and says: God dwells in the one who 
confesses that Jesus is the Son of God because, as 
has been said above, every spirit which confesses 
that Jesus Christ has come in the flesh is of God. 
By these words the apostle expresses another truth, 
that those who make such a confession and have 
the Spirit, i.e. God, dwelling in them, do them- 
selves dwell in God. In what way? Through love 
one for another. And having mentioned love, he 
repeats all that he had said about love, so as more 
greatly to confirm his teaching on love. 

(17) Herein is our love made perfect, that we 
may have boldness in the day of judgment, because 
as He is, so are we in this world. (18) There is no 
fear in love, but perfect love casteth out fear. God is 
light, and His saints, as is said in the Gospel (Mt. 
4:14) are the light of the world and are alien to 
the fear of torture, because they are full of love for 
God. I desire, says the apostle, that you be perfect 
in love, that on the day of judgment you may have 
boldness before God, because He is the Judge, as 
He declared in His own words: “The Father jud- 
geth no man, but hath committed all judgment 
unto the Son” (Jn. 5:22). And what our boldness 
before God Who became man will be the apostle 
expresses in the following words: “Because as He is, 
so are we in this world”, i.e. when we have already 
shown that God is in us and we in Him, we are 
ourselves witnesses to the perfection of love. As 
He was blameless and pure in the world, he said: 
“The prince of this world cometh, and hath noth- 
ing in Me” (Jn. 14:30); so shall we also be in God 
and God in us. If He is the teacher and bestower 
of our purity, in the world we must bear Him in a 
pure and blameless manner, ever bearing His death 
in our own body (II Cor. 4:10). If we live in this 
way, we will have boldness before Him and will be 
free of all fear. For, having attained perfection in 


love through good deeds, we will be far from fear. 
And in confirmation of this he adds: Perfect love 
casts out fear. What kind of fear? As he himself 
says, the fear of torture. For it is possible to love 
another out of fear of punishment. But such fear 
is not perfect, i.¢., it is not consistent with perfect 
love. Having said this about perfect love, it is nec- 
essary to say that we must love God, because He 
loved us first, and as He first did good unto us, we 
must force ourselves with yet greater ardor to repay 
this. Basing themselves on the words of David, 
“O fear the Lord, all ye His saints; for there is no 
want to them that fear Him” (Ps. 33:10), others 
ask: How does John now say that perfect love casts 
out fear? Are the saints of God so imperfect in love 
that they are commanded to fear? Let us answer. 
There are two kinds of fear. One is an introductory 
fear, with which torment is mingled. A man who 
has committed acts of blasphemy approaches God 
with fear, and approaches Him so as not be pun- 
ished. This is introductory fear. The other kind of 
fear is perfect fear. This fear is free of such terror; 
this is why it is called pure and abiding for all ages 
(Ps. 18:10). What is the nature of this fear, and 
why is it perfect? Because he who has it is perfectly 
enraptured by love and strives in every way that he 
not lack any of what he who loves intensely must 
do for that which he loves. 

Because fear hath torment. He that feareth is not 
made perfect in love. (19) We love Him, because 
He first loved us. What is meant here by fear is in- 
troductory fear. He who sincerely loves God does 
what is pleasing to Him, not out of fear of pun- 
ishment, but out of attracting to virtue and out of 
love for God, not protecting himself even with the 
legitimate fear which is contained in love for what 
is good. And that fear which does something so as 
not to incur punishment is the same as the former. 
This is why he adds: Fear has torment. 

(20) Ifa man says, I love God, and hateth his 
brother, he is a liar; for he that loveth not his brother, 
whom he hath seen, how can he love God, Whom 
he hath not seen? Before, the apostle insistently 
showed that love must be mutual, passing from 
God to us and from us to God; and to this he add- 
ed that if God so loved us, then we must love one 
another. He now brings his speech around to this 
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again, saying: Since we are obligated to love our 
brother according to the measure of God’s love for 
us, and rendering love to God we satisfy this debt, 
we must invariably love our brother for the most 
perfect proof of our love for God. For if this is not 
done, we do not preserve our love for God, since 
our debt with regard to our neighbors is abrogated, 
a debt which flows from love for God. He adds an 
even more powerful word for the reproof of those 
who desire to pervert divine love. The apostle says 
this, as it were: Love is obviously formed through 
our treatment of one another; and this treatment 
supposes that a man sees his own brother and 
in dealing with him becomes even more closely 
bound to him by love; for sight greatly draws one 
to love. If this is so, then how can one acknowledge 
as truthful one who treats as nothing that which 
more greatly draws towards love and does not love 
the brother whom he has seen, when he says that 
he loves God, Whom he has not seen, Who is nei- 
ther in any relation with Him and is not embraced 
by any feeling? If anyone will shamelessly say that 
he loves God, but hates his brother he, perverting 
divine love, shows himself to be beyond it and a 
violator of His commandment: “By this shall all 
men know that ye are My disciples, if ye have love 
one to another” (Jn. 13:35). Therefore, he who 
loves God and tries to be His disciple will, accord- 
ing to His commandment, also love his brother. 
(21) And this commandment have we from 
Him, that he who loveth God love his brother also. 


CHAPTER 5 


(1) Whosoever believeth that Jesus is the Christ is 
born of God; and everyone that loveth Him that begot 
loveth Him also that is begotten of Him. (2) By this 
we know that we love the children of God, when we 
love God, and keep His commandments. This is also 
said in confirmation of what was said above. If 
we have received from the Teacher the command- 
ment to love one another, then doubtless if we be- 
lieve that our Teacher Jesus is the Christ, and that 
He is the Christ in the sense that He is both God 
and man, we must also keep His commandments 
in that He is both Teacher and God. Believing 
that He is God, we are called His children, as it 


says in the Gospel: “As many as received Him, to 
them gave He power to become the children of 
God” (Jn. 1:12), ie., those who believed on Him 
became His children. And if we have been born of 
Him, without doubt we must also show forth that 
which is fitting for our Parent, i.e., we must love 
Him Who gave us birth. And if all of us, having 
believed [on Him], have been born of Him, we 
must also love one another both as brethren and 
as ones who have been born of Him. In confir- 
mation of this the apostle also says that he who 
loves Him Who has begotten him loves also him 
who was begotten of Him. Afterward he again 
says that love for one’s brethren or the children 
of God shows love for Him Who begot him. He 
said above that he who loves God loves also his 
brother; and now he says that he who loves the 
children of God also loves God, and love for one’s 
brother is proof of one’s love for God. 

(3) For this is the love of God, that we keep His 
commandments. This is the connection: Love lies 
in the fact that we keep His commandments, be- 
cause everyone born of God vanquishes the world. 
The words and His commandments are not burden- 
some are an interpolation. 

And His commandments are not burdensome. 
(4) For whatever is born of God overcometh the world; 
and this is the victory that overcometh the world, even 
our faith. Inasmuch as the apostle has indicated 
the keeping of the commandments to be full proof 
of love for God, and certain ones thought that the 
commandments of God are onerous, he says: His 
commandments are not burdensome. For what 
is burdensome in the task of loving one’s brother? 
What, for example, is difficult in visiting a pris- 
oner in prison? For we are not commanded to free 
from prison — that would indeed be difficult — 
but only to visit. And we are not commanded to 
free a sick person from his illness, but only to visit 
him. Nor are we commanded to set forth a meal 
with many courses for the hungry, or to give to 
the naked vesture made of costly fabrics, but to 
provide what the hungry and the naked find to be 
really necessary. Having said this, he points out 
another thing that prompts us to love. What is 
this? Victory. He says that by loving one’s brother, 
thus becoming children of God, we already possess 
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the reward for this good quality — victory over 
the world; for he who is born of God conquers the 
world. Afterwards, he explains wherein lies this 
victory and how it is accomplished. The one and 
the other he calls faith, ze. faith in God, which, 
born of God, has vanquished and driven away all 
unbelief, and neither Jew, nor Greek, nor heretic 
has any power against it. But as faith alone, in and 
of itself, does not conquer, but does so with him 
who possesses it, he adds: And who conquers the 
world if not he who believes that Jesus is the Son 
of God? Who is this Jesus? Jesus Christ Who has 
come through water and blood. 

(5) Who is he that overcometh the world, but 
he that believeth that Jesus is the Son of God? (6) 
This is He that came by water and blood, even Jesus 
Christ. In the words: whatever is born of God, the 
apostle reminds us of our adoption by God and 
our generation. And all of this is accomplished 
through holy baptism. This is why he says: This 
is He that came by water and blood, even Jesus 
Christ, who regenerates and makes us children of 
God. For the consequence is also implied in the 
words: Everyone born of God conquers the world. 
How born? Through water and blood. And again 
he adds a repetition of the words: not by water 
only, but by water and blood. For he desires first 
of all to show the glorification of Christ Who has 
adopted us, because firstly the humanity which ex- 
ists within Christ was adopted by God, and later 
Christ, through His own adoption, imparted this 
dignity also unto us. And His sonship was thrice 
revealed: once at His baptism in the Jordan, when 
the Father bore witness from on high that He Who 
was being baptized was His beloved Son. Who? 
He Who entered the water, ze. the man Who took 
upon Himself the Word of God, Who revealed 
Himself in what was hidden; for testimony was 
necessary for Him. Thus, Jesus came through wa- 
ter, i.e., He was declared the Son of God by the 
testimony of the Water at His baptism in water. 
Through blood when, going to the Cross, He said: 
“Glorify Thou Me, O Father!”, and when the voice 
responded: “I have both glorified Thee and will 
glorify Thee again” (Jn. 17:5; 12:28-29), which 
words those who heard them took for thunder. By 
the Spirit when, as God, He arose from the dead; 


for to resurrect oneself is possible only for God, 
and God is referred to as the Spirit, as one can see 
from the words: “God is a Spirit” (Jn. 4:24). Thus, 
with the testimony of three — baptism, the Cross 
and resurrection — concerning the adoption of 
Jesus, the adoption of the Lord is indisputable. 
And through His adoption, as the first fruits of the 
whole human race, He has also given us the right 
to be children of God. And these three are in the 
one Jesus. For this is what the expression means: 
and these three are One, i.e. in relation to the testi- 
mony concerning Jesus. One should be aware that 
certain of the fathers understood the words by the 
Spirit not to apply to the resurrection of Christ, but 
to the Father, when He said at the Jordan: “This is 
my beloved Son, in Whom I am well pleased” (Mt. 
3:17), since God is Spirit, as we have said above. 

Having said this, he confirms his words with 
a proof from what is lesser. If we accept the tes- 
timony of a man concerning something, would 
it not be even more just to accept a higher testi- 
mony, one that is from God? For is this testimony 
concerning the Son of God, i.e. Christ, not from 
God? ‘Thus, he who believes in the Son of God, 
that He is God, in that He is the Son of God, has 
testimony within himself, because the believer is 
himself adopted through Jesus, Who was adopted 
by God. And he who does not believe is guilty in 
two respects: of disbelief, representing God as a 
liar, and in that he deprives himself of the adop- 
tion, and through this of the everlasting life which 
Christ has within Himself, as it says in the Gos- 
pel: “In Him was life” (Jn. 1:4). For this reason, 
he who has the Son within him through baptism, 
also has life, for all of us who have been baptized 
into Christ have put on Christ (Gal. 3:27). And 
he who does not have the Son of God through 
baptism, also does not have life, and is dead. For, 
accepting us who are dead through our transgres- 
sions, He resurrects us through holy baptism. In 
what way? Because he who through immersion 
in baptism was buried with Christ, is dead to the 
world, i.e. to worldly lusts, and no longer lives for 
the world, but for Christ. 

Not by water only, but by water and blood. And 
it is the Spirit that beareth witness, because the Spirit 
is truth. (8) For there are three that bear record in 
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earth: the Spirit and the water, and the blood.* One 
must assume that He Who hath come, i.e. He Who 
came not by water alone, has provided proof not 
in water alone. And these three agree in one. (9) If 
we receive the witness of men, the witness of God is 
greater; for this is the witness of God which He hath 
testified of His Son. (10) He that believeth on the Son 
of God hath the witness in himself; he that believeth 
not God hath made Him a liar, because he believeth 
not the record that God gave of His Son. (11) And 
this is the record, that God hath given to us eternal 
life, and this life is in His Son. (12) He that hath the 
Son hath life; and he that hath not the Son of God 
hath not life. (13) These things have I written unto 
you that believe on the name of the Son of God, that 
ye may know that ye have eternal life, and that ye may 
believe on the name of the Son of God. (14) And this 
is the confidence that we have in Him, that, if we ask 
anything according to His will, He heareth us; (15) 
And if we know that He hear us, whatever we ask, 
we know that we have the petitions that we desired of 
Him. Here we reach, as it were, a conclusion. He 
says: I have written this to you as to inheritors of life 
eternal. For for to those who do not live in the hope 
of everlasting life this would not have been written, 
because to give what is holy to dogs and to cast a 
pearl before swine is not praiseworthy (Mt. 7:6). 
Mindful of what was written, he repeats, firstly, that 
one must believe without doubting in the name of 
the Son of God, i.e. in divine honor given us by 
Him, for this is what the name of the Son of God 
means, as we have said. Afterwards he says that the 
sign of this undoubting faith is nothing other than 
the boldness which we find before Him through 
blameless faith, as we have also said above; and the 


* The Blessed Theophylactus has omitted here the follow- 
ing (seventh) verse: “For there are three that bear record 
in heaven: the Father, the Word, and the Holy Spirit; and 
these three are one.” The reason for this is, of course, that 
the text of the New Testament from which he was work- 
ing lacked the verse. However, this verse is to be found 
in many other copies of the New Testament, and has been 
used by the Holy Fathers and ecclesiastical writers; and it 
is essentially required by the flow of the apostle’s thought. 
In short: this verse is indubitably genuine. (Metropolitan 
Macarius, Orthodox Dogmatic Theology, Vol. I, [St. Pe- 
tersburg, 1850], pp. 235-241). 


reception of all for which we ask also serves as a 
sign of this boldness. Yet since we do not receive 
everything for which we ask, and not every petition 
is hearkened to, he adds according to His will, i.e. 
he who asks for something which is contrary to the 
will of the Teacher will not be listened to. In this 
case, he speaks like the blessed James: “Ye ask, and 
receive not, because ye ask amiss” (Jas. 4:3). Turn- 
ing this sign into a most clear token, he says: If we 
know that He listens to us in everything for which 
we might ask, we know also that we receive from 
Him all that we ask of Him. It is as though he were 
saying this: If we ask of God for what is in accor- 
dance with His will, He will listen to us; and if He 
hearkens to us in our petitions, we know that we 
shall receive what we ask for in accordance with His 
will, and we ourselves have that for which we ask. 
Such things are these: the kingdom of God and His 
righteousness, for which He Himself commanded 
us to ask in the Gospel (Mt. 6:33). 

(16) If any man see his brother sin a sin which 
is not unto death, he shall ask, and He shall give him 
life for them that sin not unto death. ‘There is a sin 
unto death; I do not say that he shall pray for it. (17) 
All unrighteousness is sin, and there is a sin not unto 
death. Having said that God fulfills our petitions 
which are in accordance with His will, the apostle 
now clearly expresses his desire concerning what he 
would like us to ask according to the will of God. 
And as he has spoken much, throughout almost 
the entire epistle, concerning love for one’s brother, 
and of the fact that God desires that we maintain 
an unfeigned love for our brethren, he now names 
as one of His desires, indeed the highest of them, 
that when one sees his brother committing a sin 
which is not unto death, let him ask, and it will be 
given him. What will be given him? Everlasting 
life. To whom? To those who sin not unto death. 
In general, he distinguishes sin thus: all unrigh- 
teousness is sin, but there is sin unto death, and sin 
not unto death. But of the sin unto death he says: 
Let him not ask, i.e. pray, for he will not be listened 
to, because he is asking amiss. He has in mind one 
who does not show any repentance. For sin unto 
death is only that for which the sinner does not of- 
fer repentance. ‘This is the sin which infected Judas 
and made him subject to eternal death. Those also 
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who remember wrongs sin unto death; for Solo- 
mon says: “The ways of those who remember in- 
juries lead to death” (Prov. 12:28). For those who 
remember wrongs and do not put an end to their 
anger against their neighbor, do not turn to repen- 
tance, but sin unforgivably. 

(18) We know that whosoever is born of God sin- 
neth not, but he that is begotten of God keepeth him- 
self, and that wicked one toucheth him not. (19) And 
we know that we are of God, and the whole world 
lieth in wickedness. (20) And we know that the Son 
of God is come, and hath given us an understand- 
ing, that we may know Him that is true, even in His 
Son Jesus Christ. This is the true God, and eternal 
life. Having instructed us as to what sin is unto 
death and what sin is not unto death, he then des- 
ignates who can sin unto death, and says: He who 
has been adopted by God can never become sick 
through sin unto death, or not unto death. For 
having once given himself to Christ, Who abides 
in him through adoption, he remains impervious 
to sin. However, lest anyone think that his nature 
is transformed and has already become impervi- 
ous to sin, he adds: he keepeth himself, i.e. if he will 
not preserve and keep himself from the evil one, 
then, without doubt, he will sin. Thus, it is not by 
nature that he attains sinlessness, but by the great 


gift of God. God, having adopted us, has made 
us worthy of such grace, that we, preserving and 
maintaining the gift bestowed upon us by Him, 
may also not sin. On the other hand, since the 
world (and understand the world to mean those 
who have not established for themselves a rela- 
tionship to God as adopted sons through upright 
works) lies in sin, nothing would hinder us from 
joining those who perish, because the imagination 
of man is intently bent upon evil things from his 
youth (Gen. 8:21), as God showed at the time of 
the flood. But as the Son of God came and im- 
parted unto us the ability to recognize Him, the 
true God, and to abide in Him, His true Son, Jesus 
Christ, then through this great gift we have recog- 
nized that He is the true God and life eternal, and 
in this recognition we remain untried by the evil 
one and his temptations. 

(21) Little children, keep yourselves from idols. 
Amen. Since the apostle wrote this epistle to those 
perfect in belief, there are those who ask why he 
is commanding them to keep themselves from 
idols. Let us reply. The apostle wrote this to the 
whole Church, which was not wholly comprised 
of the elect, for among them there were those with 
wrong inclinations. It is to them that he gives this 
commandment, fearing for their weakness. 


The end of the General Epistle of the Apostle John, which was written at Ephesus. 
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[ ] Yes... | want to pledge support for the Haitian Orthodox Mission! Please record my pledge through December 
2015 for a contribution of [ ] $200 [ ] $100 [ ] $50 [ ] other amount ( ) monthly, by [ ] check or 
. (You may of course 


[ ] MasterCard/VISA (number below). I enclose my first month’s pledge for 
choose a dedicated use below if you wish.) 

[ ] Yes... I want to make a one-time contribution toward the expenses of the Haitian Orthodox Mission, in 
the amount of [ ] $1000 [ ] $500 [ ] $250 [ ] $100 [ ] other amount (__ ), for which I enclose my 
[ ] check [ ] MasterCard/VISA (number below). I would like my contribution to be used for [ ] support of the church- 
related schools [ ] assistance for earthquake recovery [ ] transportation funds for faithful living at long distances from 
the church [ ] assistance for Food for Hungry Children (another container coming up!) [ ] however needed. 
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